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wherein some people believe that humans with certain
traits or features are less worthy than others.

Those with an interest in technology and theology will
benefit from reading this volume as the authors probe
questions such as “what does it mean to enhance the
body?” and “what does transcendence mean?” Pastors
will also find helpful ways of thinking about how to
fully incorporate the disabled into their church commu-
nities and ministries.

Reviewed by Cade Chrastina, independent scholar, Winfield, IL
60190.
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What can African theologians and philosophers teach
the world about bioethics? Jude Thaddaeus Buyondo’s
recent book offers an intriguing opportunity for the
advancement of the global perspective and influence
of the field of bioethics by putting African bioethical
approaches and experiences into conversation with
Western bioethical principlism. While this lengthy title
with no subtitle points readily to a doctoral dissertation,
the maturity of thought and depth of scholarship of this
text somewhat exceeds what would be expected from
a first post-doctoral published work. The text reviewed
here appears to be the first of two books derived from
Buyondo’s doctoral dissertation. The first book, The
Critique, sets the stage for critical conversations between
African and Western bioethicists, and the second book,
Holistic Bioethics, published the same year but offered
as a sequel or companion volume, describes in more
detail the specific content and contributions of African
bioethics.

Principlism is a framework for making ethical decisions
in healthcare. It is based on four principles —respect for
autonomy, nonmaleficence, beneficence, and justice —as
delineated by Tom Beauchamp and James Childress in
their classic text, Principles of Biomedical Ethics, originally
published in 1979. Buyondo’s overall project entails a
comprehensive critical analysis of African responses to
Western bioethics, with specific and frequent attention
to the thought of Cameroonian bioethicist G. B. Tangwa,
author of Elements of African Bioethics in a Western Frame.
The first chapter is an introductory overview of the
problem under investigation, namely, that universal-
ized Western bioethical principles do not find valida-
tion in the context of African local realities. From the
outset, Buyondo establishes Tangwa as his key conver-
sation partner. Throughout the book, Buyondo’s analy-
sis of bioethical principlism is largely framed, guided,
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and energized by his response to Tangwa’s critique of
Western bioethics and view of African moral thought.

The remaining five chapters of The Critique are divided
into two parts: Part I: “Critique of Bioethical Principlism
in an African Context,” and Part II: “African Moral
Thought: An African Interpretation of Bioethics.”
Chapter 2 offers a brief general critique of bioethi-
cal principlism, with attention to the influence of four
underlying moral theories: rights, virtue, Kantianism,
and utilitarianism (consequentialism). In chapter 3,
again following Tangwa, Buyondo presents case studies
and examples of the shortcomings of bioethical princi-
plism in Sub-Saharan Africa. His descriptions of HIV/
AIDS and Ebola vaccine research, male circumcision,
and other biomedical interventions provide convincing
illustrations of the ineptitude of consequentialist utili-
tarianism in Black African contexts.

In the first instance, HIV vaccine research, based on
African traditional practices of medicine using local
herbs, progressed in clinical trials but failed to find
global reception because of western resistance to col-
laboration. In the second case, male circumcision was
generally practiced in Africa prior to the arrival of
European missionaries, who denounced these practices
as barbaric and incompatible with Christianity. But the
World Health Organization (WHO) and Joint United
Nations Programme on HIV/AIDS (UNAIDS) spon-
sored a campaign to circumcise millions of poor African
men, with mixed results. Local communities and leaders
were not given a central decision-making role in plan-
ning these campaigns. Studies from the global South did
not confirm the prophylactic effectiveness of circumci-
sion in reducing HIV infection. Tangwa condemns cir-
cumcision as the “New Tuskegee,” with reference to
20th-century experimentation upon poor Black men in
Alabama to study the effects of untreated sexually trans-
mitted diseases.

Part II is much longer than Part I, mainly because
Buyondo devotes much more attention to African cri-
tiques of principlism than to any discussion of prin-
ciplism on its own terms. Chapter 4, “An African
Interpretation of Bioethics,” is a substantive summary
of the moral thought and bioethical practices of the
Bantu of Sub-Saharan Africa, which further illustrates
the contrast and conflict between the Global North and
Global South in philosophical terms. In essence, western
approaches to bioethics are highly individualistic and
anthropomorphic. By contrast, African bioethical per-
spectives emphasize relationality in the three-dimen-
sional community of the living, the dead (including the
“living-dead” victimized ancestors of history) and those
not yet born.
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Chapter 5 describes an African ethical system that fea-
tures non-dualistic thinking, relational social reality,
and communitarian bioethics and theories of justice. The
concluding chapter reiterates the centrality of Tangwa’s
studies as a guide to orchestrating an integral approach
to enriching the bioethical principlism of Beauchamp
and Childress with decolonized articulations of African
moral thought. The Critiqgue puts two comprehensively
distinctive ways of thinking about bioethics on equal
footing for dialogue in pursuit of an authentically glob-
al bioethics. This ultimate goal of a global bioethics is
achieved by adding a fifth life principle of the sacred
interconnectedness of all creation. Buyondo argues for
a more comprehensive and holistic normative sense of
solidarity extending ethically to all systems of life, insti-
tutions and nations, biodiversity, and ecology. This plat-
form offers a firm foothold for addressing the morally
challenging episodes and patterns of exploitation that
historically characterized relations between Africa and
the West.

There are not many books that address bioethical prin-
ciplism from an African perspective, but a recently
published text offers an interesting comparison and
informative insights into Buyondo’s work: Womanist
Bioethics: Social Justice, Spirituality, and Black Women’s
Health (2025) by Wylin D. Wilson, an African American
bioethicist. Her study of bioethics from the perspective
of Black women in the U.S,, especially in the rural South,
begins with the experience and harm of slavery. The
Black church is a key context for her analysis of Black
women’s lives and beliefs. Buyondo’s study makes no
reference to African American thought, culture, or reli-
gion with respect to bioethics; Wilson makes no refer-
ence to African thought, culture, or history in hers. What
the two have in common is the critique of the inadequa-
cy of the bioethical principles set forth by Beauchamp
and Childress in the context of Black existence. Yet,
their analytical approaches are distinctive: Buyondo
grants equal footing to Western and African approaches
to bioethics as a mutually enriching dialogue, whereas
Wilson’s project is a focused augmentation of bioethics
with womanist (or Black feminist) principles. In both
cases, their analyses are centered on Black communal
life and concerned with Black suffering, especially expe-
rienced as a consequence of bioethical indifference to
the violation of Black personhood and the vulnerabili-
ties of Black people in the delivery of healthcare.

Buyondo provides an extensive bibliography, but there
is no index. His text would have benefitted from more
careful editing for grammar and syntax in order to make
his rather lengthy sentences more readable. The title of
the book as printed on the title and copyright pages is
The Critique of Bioethical Principlism in Contrast to a Black
African Approach to Bioethics. However, a different ver-
sion of the title appears on the book’s cover: The Critique
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of Bioethical Principlism in Contrast to an African Approach
to Bioethics. The word “Black” is omitted; this is a serious
inconsistency that needs to be corrected one way or the
other.

Although Buyondo’s training in Catholic moral theol-
ogy is evident in an occasional footnote or sentence in
the book citing Catholic theologians, Christian faith is
not a major theme in his critique of bioethical princi-
plism, nor does his comprehensive treatment of African
moral thought, beliefs, and bioethical practices seem to
be informed by any investment in Christian faith or tra-
dition. However, this text would be of great interest to
readers who seek deeper appreciation of the influence
of culture on the relevance of bioethical principles and
practices.

Reviewed by Cheryl Sanders, professor of Christian ethics, Howard
University School of Divinity, Washington, DC 20008.
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Modern, and particularly Western, humanity seems to
regard death and mortality with deep ambivalence. On
the one hand, there is the tendency to excessively dwell
on it, marked by an obsession for safety and frenetical-
ly risk-proofing life as much as possible. On the other
hand, both human and nonhuman death is sanitized,
with human mortality a near-taboo to even ponder. In
theological scholarship, there is renewed interest, and
several new titles published, in what is often termed the
“Problem of Animal Suffering,” as well as philosophi-
cal and psychological interest in the cognitive processes
of animals. Susana Mons6, philosopher and associate
professor at National Distance Education University
(UNED) in Madrid, has provided new insights that
bridge these issues with her recent book on the capac-
ity of animals to understand death. Written for a gen-
eral audience, it is engaging, mostly avoids excessively
technical language, uses endnotes to improve readabil-
ity, and is marked by humor, and clear compassion and
empathy for the animal subjects she addresses. Each
chapter begins with a narrative about the approach to
death of specific animal species that frame her subse-
quent argument.

Monsé’s intention, as a philosopher, is to contribute to
the field of comparative thanatology — the study of ani-
mals’ relation to death—by framing this book within
“a relatively young branch of philosophy known as the
philosophy of animal minds” (p. 4). She argues that prior
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