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Mind overlooks in the authors’ effort to prove the exis-
tence of the soul. 
Reviewed by Warren S. Brown, Professor of Psychology, Graduate 
School of Psychology, Fuller Theological Seminary, and founding 
director of the Travis Research Institute, Fuller Theological Seminary.
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Protestants for whom neither atheism nor fundamental-
ism is an option face a declining menu of choices. On the 
American scene, there was a time when evangelicalism 
claimed a spot on that menu; however, its generation-
long alignment with reactionary politics has rendered it 
unattractive for some Protestants. For the latter, the only 
thing left is some species of liberal theology.

Science and the Sacred is one such species. It is for peo-
ple who want to believe in God but who can no longer 
believe that God rules providentially and intercedes 
miraculously. It is, in short, for many Christians who 
take the results of the sciences with the utmost serious-
ness. Accordingly, the first part of the writing presents 
the reader with quick overviews of current cosmology, 
evolutionary theory, and neuroscience, along with the 
consequences of these fields for theology. The upshot is 
twofold: (1) modern sciences make it impossible to hold 
such traditional beliefs as that God created the world by 
fiat and that humans occupy a special place in the uni-
verse; and (2) at the same time, these sciences “offer bet-
ter opportunities for enlightenment, wisdom, insight, 
and integration than were possible in previous eras” 
(p. vii). Scientific knowledge thus takes away but also 
gives, and the net result is a gain, for this knowledge 
yields “spiritually promising possibilities” (p. 25).

Two insights from science are especially salient in 
the text: (1) all things are interconnected; and (2) a 
better future for humankind is possible, but achiev-
ing it depends on us. The first testifies to the vaguely 
Whiteheadian subtext of this book; the second results 
from its rejection of divine omnipotence, which is like-
wise part of the same subtext indebted to Alfred North 
Whitehead’s process philosophy. The writing results 
in a sort of religious humanism: there is a God who is 
loving but is also not the sort of being who can direct-
ly effect change in the world. Therefore, it is up to us 
humans to implement God’s vision for the world and 

thus make it a better place. To that end, the sciences pro-
vide us with useful knowledge and help us jettison theo-
logical concepts (especially divine omnipotence) that no 
longer make sense from the authors’ perspective.

As an exposition of one variety of contemporary liberal 
theology, Science and the Sacred possesses certain vir-
tues: it is succinct and lucid. Within the limitations of its 
genre—it is not intended to be a technical discussion—it 
does a good job of making the case that religious folk 
should take the results of the sciences seriously, even if 
doing so means modifying or even rejecting some long-
held beliefs. 

This book does have some weaknesses. Given its short 
length, Science and the Sacred is not able to offer lengthy 
arguments for its theses. This self-limitation is not a fatal 
flaw; we need books that are aimed at audiences who 
lack patience with or background for lengthy arguments. 
However, 192 pages is not sufficient for the book’s scope. 
For instance, chapter 9 (“Holy Books and Miracles”) 
ventures into Christology. We learn, for example, that 
Jesus taught “a message of relational love” and that the 
main point of his ministry was to inspire “a tremendous 
love and desire to follow his teachings” (p. 107). Readers 
can judge for themselves whether these features truly 
capture what Jesus was mainly about. We learn as well 
that “Jesus did not create Christianity with himself as 
God; his followers did” (p. 109). This sort of statement 
assumes that we know more about the historical Jesus 
and about the origin of the New Testament than seems 
warranted. The authors have carefully cherry-picked 
their way through New Testament scholarship to sup-
port their view of Jesus and the New Testament—not 
that they are alone in this strategy.

One of the curious features of this book lies in one of its 
more subtle arguments, which comes down to the claim 
that the authors’ views are becoming mainstream and 
will likely constitute a majority view within religious cir-
cles. The authors tell us that “a growing number of reli-
gious and spiritual thinkers” prefer evolutionary theory 
to traditional scriptures when it comes to understanding 
creation (p. 27) and that “a rapidly growing number of 
us” reject a literal view of Jesus’s resurrection (p. 111). 
Empirical claims of this sort are exceedingly difficult to 
substantiate. Readers may suspect that they reflect not 
large-scale demographic trends but, instead, the experi-
ences of people in the authors’ circle of acquaintances. 

Related to this feature is the claim that the notion of God 
advanced by the authors “works well within most of the 
[world’s] faith traditions, except in the most fundamen-
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talist branches” (p. 106). This claim makes it appear that 
Buddhism, Hinduism, Islam, Judaism, Shinto, and other 
“traditions” are really all talking about the same thing 
when it comes to the idea of God. This assertion pro-
vides another doubtful claim, but it is part of the book’s 
commitment to the notion of a perennial philosophy, 
according to which there are “deep mystical traditions 
shared by the world’s largest religions” (p. 38). Once 
again, readers can judge for themselves whether the par-
ticulars of a given religion (e.g., traditional Christology) 
are disposable accretions artificially attached to the uni-
versal, mystical core that lies at the heart of every reli-
gion—or at least the largest religions.

Who should read this book? Christians with conserva-
tive beliefs who read it will get a good sense of the cur-
rent state of liberal theology. Liberal Christians will find 
a clear articulation of typical liberal beliefs and modes 
of argumentation.
Reviewed by Samuel Powell (PhD), former professor of philosophy 
and religion and Dean of the School of Theology and Christian 
Ministry at Point Loma Nazarene University, San Diego, CA. 
Powell’s publications include Participating in God: Creation and 
Trinity (Fortress Press, 2003).
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In his latest book, Kenneth Keathley, professor of the-
ology at Southern Baptist Theological Seminary, dem-
onstrates that Christian faith and science possess two 
compatible perspectives of the world. The subtitle of 
the Introduction, “This Is Our Father’s Hypernatural 
World,” generates interest through the juxtaposition of 
a beloved hymn title and the term hypernatural. The 
hymn title refers to Keathley’s love of Christian tradi-
tion and his deep faith. Hypernatural indicates his take 
on how these two subjects, which many find contradic-
tory, work together to help Christians understand both 
the world we live in and our Christian faith. This well-
researched book progresses through a basic introduction 
of science and Christian faith (chaps. 1–3), includes an 
extended treatment of God at work in the origins of life 
(chaps. 4–8), and concludes by “inviting young believers 
[to consider] a future in one of the STEM fields” (p. 2). It 
is written in an accessible style suitable for students and 
those first encountering the topic.

Keathley starts by discussing how faith and science 
relate to each other. Following ancient Greek philoso-
phy, he uses an illustration of building a house and 

clearly shows that why something happens, both the for-
mal planning (the blueprints) and the underlying moti-
vation (desire for a home), provide an understanding 
of causation that proves different from how something 
happens, including both material resources (the sup-
plies needed) and dynamic/efficient causation (the con-
struction workers). Science tells us how God created and 
sustains the world, and theology tells us why. Keathley 
notes three primary models that govern the faith and 
science relationship: the Enemies models, the Strangers 
model, and the Friends model. The author states that 
Christianity does not tell one everything about every-
thing, but neither does science tell one everything about 
everything. Keathley debunks two misunderstandings 
about the church’s interaction with science. First, the 
Galileo affair did not describe the church against science 
but rather one faction of the church against another. 
Second, the Scopes Monkey Trial occurred more as a 
publicity stunt to discredit Christianity. Keathley also 
mentions Christians who have been major contributors 
to science throughout history.

This preliminary overview leads Keathley to his defi-
nitions of how God works in the world that serve as 
a key framework for his argument. Since Aquinas’s 
time, Christians primarily believe that God works 
either through general providence, God’s sustaining of 
all parts of the world in a moment-by-moment basis, 
or through special providence, God’s working in the 
world through extraordinary ways (known as miracles). 
Keathley introduces hypernatural events, in which God 
employs natural law and phenomena in extraordinary 
ways, the point at which general providence and special 
providence cross. The author identifies biblical events, 
which many consider miracles, and re-defines them as 
hypernatural events.

Next Keathley discusses science related to the beginning 
of the universe and development of life, detailing that 
he believes many of these happenings remain hyper-
natural. Although many Christians today worry that the 
Big Bang is contrary to biblical teaching, Keathley shows 
that the Big Bang provides evidence for the existence of 
God. The fine tuning of the universe, alongside the intri-
cate craftsmanship of the existing earth, reveals God’s 
care in crafting a place perfect for human life.

Keathley’s dive into biology and evolution is perhaps 
the most challenging section. Some Christians feel that 
evolution undermines their faith, but Keathley describes 
evolution in a less threatening way, including the defini-
tion that it simply means biological change over time. 
He discusses young-earth creationism, the idea that God 
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