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this uncomfortable mission slippage had to do with 
technology, but the same phenomena could occur with 
other program launches.

Digital Life Together is impressive in many ways. It is a 
careful, detailed account that remains highly readable 
and intriguing. Its structure, including the questions 
at the end of each chapter, makes it amenable to indi-
vidual pondering and to group reading. Although there 
are detailed endnotes with citations, it would be helpful 
to have an appendix summarizing further readings on 
the general topic of technology, and of technology in 
education more specifi cally. As an educator, the book 
leaves me with many more questions—a real accom-
plishment in my estimation.
Reviewed by Paul Triemstra, Principal of Ottawa Christian School, 
Ottawa, ON K2J 3T1.

THEOLOGY
HISTORY AND ESCHATOLOGY: Jesus and the 
Promise of Natural Theology by N. T. Wright. Waco, 
TX: Baylor University Press, 2019. xxi + 343 pages, 
including notes, bibliography, and indices. Hardcover; 
$34.95. ISBN: 9781481309622.
History and Eschatology is the published version of the 
Gifford Lectures delivered in 2018 at the University of 
Aberdeen by the prominent New Testament scholar 
and former Anglican bishop N. T. Wright. Lord Adam 
Gifford’s will stipulated that the lectures bearing his 
name should treat theology “as a strictly natural sci-
ence … without reference to or reliance upon any 
supposed special exceptional or so-called miraculous 
revelation.” This is one classic and infl uential way to 
describe the project of “natural theology.” Wright, 
however, devotes eight chapters (corresponding to his 
public lectures), over almost 300 pages, fi rst, to ques-
tioning the assumptions on which that project—so 
construed—rests, and, second, to laying the founda-
tions of an alternative.

In chapters 1–2, Wright fi nds hidden in the background 
of Enlightenment-inspired natural theology—conceived 
as independent of the particulars of Jesus as attested 
in the Bible—as well as in the modern scholarly sus-
picion of the integrity and historicity of the biblical 
Gospels, a revivifi ed, arbitrarily deist, anti-historical 
Epicureanism: 

European thought, from the mid-eighteenth century 
onwards, was increasingly shaped by the Epicurean 
mood … So the split between heaven and earth, be-
tween God and the world, continued to dominate the 
discussion. (pp. 68–69)

In chapters 3–4, Wright puts forward his own fi eld of 
expertise, history, as a kind of “missing link” in the 
study of the “natural” world. In particular, a rigorous, 
contextually attentive, historical investigation of Jesus—
its methods and conclusions resisting the distortions of 

chronological snobbery and materialistic metaphysics—
deserves a place in the discussion: 

Jesus himself was a fi gure of the real world. The 
Gospels are real documents from the real world. To 
refuse to treat them as ‘natural’ evidence … looks like 
the sceptic bribing the judges before the trial. (p. 74)

In chapters 5–6, Wright summarizes some of the results 
of such an investigation, which naturally build on the 
conclusions reached in his sprawling published oeuvre 
on the historical Jesus: 

Eschatology has come to life, say the fi rst Christians, 
in the person of Jesus, and we know it because when 
we look at him we discern the dawning of the new 
day in a way which makes sense of the old, and of the 
questions it raised. (p. 184)

In particular, Jesus’s being raised from death to new life 
gives not only new knowledge but a new way of know-
ing, what Wright calls an epistemology of love: 

The resurrection … assures us that all that we have 
known in the present creation … will indeed be res-
cued from corruption and decay and transformed 
… [L]ove revealed gives birth to an answering love. 
(p. 212)

In chapters 7–8, Wright seeks to synthesize the threads 
of his argument into a reconceived “natural” theology: 
one that takes Jesus’ resurrection, in its full historical 
context and depth of meaning, as determinative (1) of 
how “nature”—the created world, teleological history, 
humanity fallen and redeemed—points, brokenly but 
truly, toward God’s kingdom; and (2) of the mission of 
the Christian church in a world perhaps not bereft but 
still largely unaware of God’s glory: 

a celebration of the coming eschaton … in faith, sac-
ramental life, wise readings of scripture, and  mission, 
will constitute the outworking of … divine love, the 
highest mode of knowing … in and for the world. 
(p. 277)

As always, Wright’s vocabulary and style are refresh-
ingly accessible, almost chatty (although he is not 
beyond the occasional arcane scholarly or cultural 
allusion), at times repetitious. His argument—that 
the modern divisions (not just distinctions) between 
“natural” and “supernatural,” between “rational” 
empirical knowledge and “non-rational” special rev-
elation, between “accidental truths of history” and 
“necessary truths of reason,” are nothing more than a 
warmed-over, still-moldy Epicureanism from the third 
century BC, and that these are brought radically into 
question by Jesus’s resurrection, thought through pre-
cisely in light of its ancient Jewish background—is less 
new than trenchantly and winsomely laid out. And he 
does not so much interact with the modern traditions of 
natural theology as suggest that there are more impor-
tant and interesting fi sh for theology, running on an 
epistemology of love, to fry. Indeed, Wright’s impli-
cation is that natural theology in Lord Gifford’s sense 
suffers from a case of misguided methods and unambi-
tious goals. But it is really an implication, for History and 
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Eschatology is more like a manifesto, proposing a monu-
mental agenda, than a parsimonious demonstration of 
the inadequacy of “old-style” natural theology’s ways 
and means. (Wright’s disposal of three classic strate-
gies of apologetics in a “natural theology” mode—the 
cosmological, teleological, and moral arguments—takes 
barely three pages in chapter 7.)

As someone who is theologically sympathetic to 
Wright’s overall project, both in its design and in many 
of its details (others are decidedly not so sympathetic), 
I consider there to be room for debate over the role of 
such strategies in the contemporary exposition and 
defense of Christian faith. That debate is not to be found 
in History and Eschatology. The possibility of dialogue 
with more “traditional” natural theology seems far 
away by the time we get to the end of a book subtitled 
Jesus and the Promise of Natural Theology. And Wright, 
who, in most respects, is the paradigm of a careful, 
objective reader and historian, is still prone to annoy-
ingly and unhelpfully broad generalizations on matters 
unconnected to his expertise (e.g., Adam Smith’s eco-
nomic thought “has become highly infl uential … 
ending up with the greed-is-good philosophy of Ronald 
Reagan and Margaret Thatcher” [p. 19]; Karl Barth could 
“launch a much fi ercer protest” than Rudolf Bultmann 
against Nazism “partly because he was a Calvinist not a 
Lutheran” [p. 62]). These are real criticisms, but, I must 
admit, relatively minor ones in comparison with the 
impressive intellectual and spiritual vision on offer in 
History and Eschatology. More than many of its kind, this 
is a readable, preachable, shareable book.
Reviewed by Maurice Lee, North American Lutheran Seminary, 
Ambridge, PA 15003.

SCIENCE AND RELIGION: A New Introduction, 3rd 
edition by Alister E. McGrath. Hoboken, NJ: John Wiley 
and Sons, 2020. 272 pages. Paperback; $28.99. ISBN: 
9781119599876.
Alister McGrath is a major international scholar who 
is prolifi c in his output. He has produced many pop-
ular books and academic tomes, and as a theological 
educator his output also includes many textbooks for 
students. Science and Religion: A New Introduction is now 
into its third edition and is an excellent introduction to 
the whole fi eld of science and religion. The restructuring 
and inclusion of new material is designed to be helpful 
to the student, and refl ects comments on the previous 
editions. The book introduces most of the areas of inter-
action between these bodies of thought, and I myself 
have used earlier editions in my own teaching, giving 
students a chapter of McGrath to start with for an essay, 
followed by more detailed material from elsewhere.

McGrath notes that science and religion are wide cate-
gories and serious study entails narrowing them down. 
He describes Ian Barbour’s four models for interaction 
followed by what he calls four ways of imagining the 
relationship between them. The confl ict model is rightly 

dismissed as a late nineteenth-century myth, and areas 
where confl ict has been perceived, notably with Galileo 
and Darwin, are given the more nuanced treatment they 
deserve, thus dispelling the myths surrounding them. 
McGrath also gives a broader historical overview, refut-
ing the further myth that the scientifi c revolution owed 
nothing to the medieval period. He describes the devel-
opment of the Newtonian mechanistic model of the 
universe and brings us to the twentieth century with 
the development of the Big Bang theory. Regarding this 
last, it would have been good to note the pioneering 
work of Roman Catholic priest Georges Lemaître, often 
dubbed the “Father of the Big Bang,” who, in contrast 
to Alexander Friedman, regarded solutions of Einstein’s 
equations as physically realistic and not just mathemati-
cal curiosities.

McGrath moves on to a helpful chapter on religion and 
the philosophy of science. Some form of realism seems 
predominant and, indeed, the most rational position to 
take. It is interesting to note the adoption of “critical 
realism,” including not only by science-religion schol-
ars such as John Polkinghorne and others, but also such 
as the biblical scholar N. T. Wright and James Dunn. 
McGrath moves on to the role of explanation in science, 
noting how in science there are different methods for 
different sciences, and thus different levels of explana-
tion across the different subdisciplines. Theology too 
has its own methods appropriate to its own object but 
there are differing views on the role of explanation. He 
discusses an important case study, that of “non-reduc-
tive physicalism” associated with Nancey Murphy and 
others. He also gives criteria for drawing an “infer-
ence to the best explanation.” Various perspectives on 
the philosophy of science—logical positivism and the 
criteria of verifi cation, falsifi cationism, and Kuhn’s par-
adigm shifts—are discussed. Worthy of mention here 
would have been Imre Lakatos whose “methodology 
of scientifi c research programmes” has been applied to 
theology by Philip Hefner and Nancey Murphy.

Complementing the above there follows a useful chap-
ter on science and the philosophy of religion. McGrath 
describes arguments for the existence of God, begin-
ning with Aquinas’s fi ve ways. A section on the Kalām 
cosmological argument notes how this has been given 
a new lease on life by the Big Bang theory’s postula-
tion of a temporal origin to the universe, although it 
would have been good to note that the existence of the 
universe would demand an explanation even if it were 
to lack a temporal origin. He gives a careful analysis 
of Paley’s natural theology, noting neglected aspects 
of Paley’s work such as his responses to arguments 
of David Hume. He examines ways in which God 
may act in the world given the laws of nature uncov-
ered by science, including through miracles, where he 
notes Hume’s critique. However, as McGrath rightly 
says, Hume’s critique needs to be qualifi ed, since, on 
the one hand, he defi nes miracles as violations of laws 
of nature and yet, on the other, has a problem with 


